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NEIGHBORLY ATTACHMENT 
The story of Korach is an amazing story of how an individual who was of the greatest of the great fell. To say someone is great 

is nice, but to be great among greats is a much more difficult challenge. The Torah says: וַַיִִּקַַּח קֹֹרַַח בֶֶּן יִִצְְהָָר בֶֶּן קְְהָָת בֶֶּן לֵֵוִִי וְְדָָתָָן וַַאֲֲבִִירָָם 
 ,And Korach, son of Yitzhar son of Kehas son of Levi, took for himself, along with Dasan and Aviram“ ,בְְּנֵֵי אֱֱלִִיאָָב וְְאוֹן בֶֶּן פֶֶּלֶֶת בְְּנֵֵי רְְאוּבֵֵן
sons of Eliav, and On son of Peles - descendants of Reuven” (Bamidbar 16:1). So Rashi says that because shevet Reuven were 
neighbors to Kehas and his children - since they resided next to each other in the midbar - they joined Korach in the machlokes: אוֹי 
 woe on to the rasha and woe on his neighbor.”1“ ,ֹלָָרָָשָָׁע אוֹי לִִשְְׁכֵֵונ

Now, you have to analyze this Rashi. It doesn’t say that since they were friends they were influenced. It doesn’t say they 
learned together. It doesn’t say they joined together for any undertaking. What it says is that they were neighbors, and because 
they were neighbors, they joined the machlokes of Korach. This is a very big principle and a very frightening idea. Chazal tell us: אוֹי 
 It’s a famous Chazal. Now, what I always thought growing up was that this means that if you have neighbors, since .ֹלָָרָָשָָׁע אוֹי לִִשְְׁכֵֵונ
you play with them, you hang out with them,  and you’re automatically משתתף with them, they will have an influence on you. But 
it has nothing to do with the fact that they’re neighbors per se. It just happens to be that they’re neighbors, but anybody you hang 
around with that’s not good company is going to have the same hashpa’ah on you. But the truth is, that’s not what Chazal are telling 
us here. Chazal are telling us that the very fact you are living next to somebody, that itself creates an attachment (חירוב) between 
you and them. And that attachment is mashpiah on you רלע וא לטבו.

WHAT DOES “SEEING” MEAN? 
Now, what is it about neighborliness that causes that חירוב? What makes that חירוב? The answer to this question is - because 

you see them! This is a major chiddush many people are unaware of. Seeing somebody is a way of attaching yourself to somebody. 
Eyes are windows to a person’s soul, and they bring into you what you see by others, and it becomes part of your essence. Where 
do you see that in the Torah? Where do you see the power of אריה, seeing? In order to understand the power and essence of 
everything, you have to look at where the Torah mentions this concept for the first time. The first time the concept of אריה appears in 
the Torah: וַַיַַּרְְא אֱֱלֹקים אֶֶת כָָּל אֲֲשֶֶׁר עָָשָָׂה וְְהִִנֵֵּה טוֹב מְְאֹֹד, “And Hashem saw everything that He had made and it was very good” (Bereishis 
1:31). And if Hashem did not see it, it would not have been good? Hashem made it! Hashem said יְְהִִי. What does that mean that 
Hashem “saw”? 

So the Ramban says that when Hashem said, “Let there be” - that’s Hashem’s אמיהר, His act of saying, and that made things 
come into existence. But when

something comes into existence, it now has to be sustained to have a קיום. What sustains an object? The Ramban says, וַַיַַּרְְא אֱֱלֹקים. 
Seeing, אריה, is what gives an object its קיום! You hear this amazing peshat? Do you see how powerful אריה is? Hashem’s אריה 
is what gives something its existence. If Moshe Rabbeinu would look at you, do you know what that would do to you? That would 
give you a tremendous קיום. You know when that happened? When the Jews were counted. Chazal tell us that Moshe went around 
to peoples’ tents and wanted to see everybody. He wanted to see the families. The Ramban (Bamidbar 1:45) asks, what was the 
purpose, the importance of seeing everyone? He says because seeing the people was a tremendous merit and elevation for them.2 
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If R’ Chaim Kanievsky lays his eyes upon your face, you know what that is going to do? It’s going to give you a zechus! 
Another example: Moshe Rabbeinu was not zoiche to walk into Eretz Yisrael, but Hashem told him that he would be able to see 
Eretz Yisroel. Well, what’s the big deal about seeing the land? Yes, it is a big deal because seeing Eretz Yisrael means that Moshe 
Rabbeinu connected himself with everything in Eretz Yisroel, and he became attached to it. It also says in the Mishnah (Rosh 
HaShana, 1:6), כָָּל בָָּאֵֵי הָָעוֹלָָם עוֹבְְרִִין לְְפָָנָָיו כִִּבְְנֵֵי מָָרוֹן, “All people in the world come before Hashem, on Rosh Hashanah, like Bnei Maron.” 
Each person, one at a time. What’s the purpose of that? Hashem can’t gather all the people and look at them at once? Why look 
at them individually? So the Sefas Emes explains that by the fact that Hashem sees you - that gives you חִִיוּת, it sustains you and 
gives you existence. That gives you your life. This רְְאִִיָָה is how you are מחרב yourself to Hashem.  Just like it says, וַַיַַּרְְא אֱֱלֹקים אֶֶת כָָּל 
 When a Hashem .טוֹב מְְאֹֹד It’s not because Hashem sees it and retroactively, in the past, it’s .וְְהִִנֵֵּה טוֹב מְְאֹֹד - and therefore - אֲֲשֶֶׁר עָָשָָׂה
looks at something, that gives it a force to be sustained, and now it’s טוֹב מְְאֹֹד. Hashem looks at us on Rosh Hashanah, and it gives 

1 בִִּשְְׁבִִיל שֶֶׁהָָיָָה שֵֵׁבֶֶט רְְאוּבֵֵן שָָׁרוּי בַַּחֲֲנִִיָָּתָָם תֵֵּימָָנָָה שָָׁכֵֵן לִִקְְהָָת וּבָָנָָיו הַַחוֹנִִים תֵֵּימָָנָָה, נִִשְְׁתַַּתְְּפוּ עִִם קֹֹרַַח בְְּמַַחֲֲלָָקְְתּוֹ - "אוֹי לָָרָָשָָׁע אוֹי לִִשְְׁכֵֵנוֹ"

י טבוֹ, אוין האנ ול לוחשך הלשתמש  י טבוֹ בתכ בריונ שלמה: אף בזה ונא רציכין רבדלי אגהד: האר שאיונ וארי הלשתמש וב רשעים, דבהויול דצליקים לעתיד אובל. פלוי פשוטו כך רפשוה: והאר ּכִּ רְְּיַּא אֱֱלֹהִִים אֶֶת הָָרוֹא ּכִּ 2 וַַ

לּ – רקביתא השמתו. אוין רבדי שניהם  בְְּיַּדֵּ רְְּיַּא – כמו "וְְרָָאִִיתִִי אָנִִי" )תלהק ב יג(, הויא במחשתב בלה. וטעם וַַ בעבובריא, בקוע לזה תחומו ביום לוזה תחומו לביהל. ברוי הרבאם אמר )באן עזאר על ארבשית א׳:ד׳(: וַַ
נוכנים: שאם כן, ייהאר כענין הַַמְְלָָכָָה ועהצ חדשה, שיאמר, כי אחרי שאמר הלאים: "יְְהִִי רוֹא", הויה רוא, האר ותוא כי טבו אוה, כלון דבהיל ביונ בוין החשך, כעניין דאבם שאל ידע טיוב של רבד עד היותו. לבא הסרד 
אׁשֵׁ הָָאָרֶֶץ" )ארבשית א׳:י״א(. קויומם יארק "אריה", כעניין "וְְרָָאִִיתִִי אָנִִי"  דְְּתַּ מֶֶאּיֹּר...  מֶֶאּיֹּר... יְְהִִי רָָקִִיעַַ" )ארבשית א׳:ו׳(; "וַַ מֶֶאּיֹּר אֱֱלֹהִִים יְְהִִי רוֹא" )אכן(; "וַַ במעשה ארבשית, כי תאצוה רבדהים לא ופהעל יארק "אמיהר": "וַַ
הּתָּ שֻׁׁבָָה הָָעִִיר  הֵֵּכֹּן הֲֲאֶֶוֹרה אַ לֶֶּךְ אֶֶל צָָקוֹד הַַ מֶֶאּיֹּר הַַמֶּ י טבוֹ הָָעֵֵץ לְְמַַאֲֲכָָל" )ארבשית ג׳:ו׳(. אוהו כעניין שאמור )תובותכ קט א(: "האור נאי תא רבדי דאמון", כומוהו )שמלאו ב טו כז(: "וַַ הׁ ּכִּ רֶֶּתֵּא הָָאִִשָּׁ תלהקד )ב יג(; כון "וַַ
הׂשָׂ וְְהִִהּנֵּ טבוֹ מְְאֹֹד"  רׁשֶׁ עָָ לּכָּ אֲֲ רְְּיַּא אֱֱלֹהִִים אֶֶת  י טבוֹ", בושישי אכשר נשלם לכה: "וַַ רְְּיַּא אֱֱלֹהִִים ּכִּ וֹלׁשָּׁבְּם". הועניין, תורוהל כי עמיתדם בחוצפ, אום החפץ ידרפת רגע מהם – יהיו אלין. אכושר אמר לכב מעשה יום ויום: "וַַ 
י טבוֹ, היה חוזר על רביתא השמים ראהוץ; אלו גזר הבן עדיין קהיום,  רְְּיַּא אֱֱלֹהִִים ּכִּ י טבוֹ, שהצר קביומו לעד. והוסיף אכבן אֶֶת הָָרוֹא. שאיול אמר סתם: וַַ רְְּיַּא אֱֱלֹהִִים ּכִּ )ארבשית א׳:ל״א(, כן אמר ביום ארהשון הביתו רואה: וַַ

י טבוֹ". רְְּיַּא אֱֱלֹהִִים ּכִּ הׁשָּׁבָּּיַּ שהארק "אֶֶרֶֶץ", אוז גזר הבם קהיום אומר הבם: "וַַ  יִם הוערפ נועשית הַַ כי אל עמוד הככ, לבא מן החומר ארבנה ארבשון – נעשה בשני קריע, בושלישי ודרפנ הַַּמַּ
3 ויהיו לכ דוקפי נבי ישלאר בלית תבאם וגו' לכ יאצ אבצ בישלאר. וכו', אלו בהיתוני טעם המהוצ הזתא למה הוצ הב בקה"ה כי היה רוצך שיתיחסו לשבטיהם בערוב דהגלים לבא ידיעת המסרפ אל ידעתי למה הוצ שידעו 

ותוא לואי דוהליעם חסוד עליהם כי בשבעים פנש יודר תובאיהם מרצימה ועהת הם כחלו הים כך כוך נבי עשרים אוחרי לכ רבד ומגהפ ימנם דוהליע כי אוה משגיא לגוים ימחץ וידיו פרתיהנ וזוה שאמור תובריונ מבור 
חתבם מהנו תואם לכ שעה ועדו כי אבה נפלי בא בנהיאים אוחיו ודקש ה' אוהו דונע לאיהם בשמו יהיה ול רבדב הזה זתוכ וחיים כי אב בסדו העם בתכבו נבי ישלאר וזתוכ ברהים במסרפם כון לוכלם זתוכ במסרפ שימונ 

נפלי משה רהאון כי ישימו עליהם עינם לטהבו יקבשו עליהם רחמים ה' הלאי תובאיכם יוסף עליכם ככם לאף פעמים אלו ימעיט מסכרפם, וכו'.

PA R A S HA S  KO R A C H

Realizing the Impact of Those We See

שיחתו ישלאר: רפשת רקח    1



a person his 4.קיום 

LOOK INTO THE SEFER TORAH DURING YOUR ALIYAH 
The power of looking at something is a tremendous koach. When you get an aliyah to the Torah, look at the Torah! It’s 

extremely important to look at the words of the Torah! Why? We lift up the Torah by hagbah, and everyone looks at it. Why do you 
need to do that? I know it’s the Torah - why do you have to lift it up and look at it? Answers the Chofetz Chaim, that looking at the 
words of the Torah gives a person a lot of ודקשה! You want to feel holy in a positive way? You should look into the Torah and at its 
words, because you’re looking at the holiest object in Am Yisroel. A Sefer Torah is mamash ודקש, ודקש, ודקש. If you look into it, you 
see it, you connect with it. It’s a transfer of kedusha to yourself! Some people are wise, and they look. 

HOW REBBI YEHUDA HANASI BECAME SHARP 
Similarly, the Gemara (Eruvin 13b) says about Rabbeinu HaKodesh, who was discussing how he merited to become “sharp”: 

 Rebbi“ ,״ָאָָמַַר רַַבִִּי: הַַאי דִִּמְְחַַדַַּדְְנָָא מֵֵחַַבְְרַַאי דַַּחֲֲזִִיתֵֵיהּ לְְרַַבִִּי מֵֵאִִיר מֵֵאֲֲחוֹרֵֵיהּ, וְְאִִילּוּ חֲֲזִִיתֵֵיהּ מִִקַַּמֵֵּיהּ הֲֲוָָה מְְחַַדַַּדְְנָָא טְְפֵֵי - דִִּכְְתִִיב: ״וְְהָָיוּ עֵֵינֶֶיךָ רוֹאוֹת אֶֶת מוֹרֶֶיך
said, the fact that I am more incisive than my colleagues is due to the fact that I saw Rabbi Meir from behind him, (i.e., I sat behind 
him when I was his talmid).” Rabbi Meir would sit in the middle with some talmidim next to him and behind him and there were rows 
of people facing Rabbi Meir. The row where Rebbi sat was six rows behind Rabbi Meir, and he was able to see Rabbi Meir’s back. 
He said that had he seen him from the front, he would be even wiser and sharper. You hear this? That’s a moreidike chiddush! The 
Maharal explains, in a number of places, that the whole importance that the Torah puts at not looking at things that you are not 
supposed to see and looking at things you are supposed to see is because looking at something creates a penimiusdike, internal 
attachment. This is discussed mainly in the Sifrei Kabbalah, and the Maharsha (see below) brings this down from mekubalim, that 
when you look at something, it becomes attached to you. This is unreal! This is an unbelievable koach! It also says it in the Navi 
(Yeshaya 30:20), as the Gemara in Eruvin brings, וְְָהָָיוּ עֵֵינֶֶיךָ רֹֹאוֹת אֶֶת מוֹרֶֶיך, “Your eyes should behold your teachers go to Eretz Israel 
and look at gedolim, at kadoshim. Just to look! Don’t say a word.  

SEEING RAV CHAIM KANIEVSKY
When I would be in the minyan of R’ Chaim Kanievsky, I would not go to daven there, but I would stand next to him - he didn’t 

sit in front of the shul - and I was watching him the entire time. To look at such a face?! To look at such a kedusha?! A living sefer 
Torah! I remember thinking and imagining what is written in this “living” Sefer Torah. In a regular Sefer Torah, I know what’s written 
- it’s the Chamishah Chumshei Torah - but in the living Torah scroll, like Rav Chaim, we have the entire Bavli, Yerushalmi, Medrash, 
Sifrei, Sifra, Mechilta, Sifrei Kabbala, everything is there! If you were to unwrap this scroll, it would go across the world! To look at 
such a person, a man who’s mufka from Olam Hazeh completely! 

The Chofetz Chaim said that in this world, we have an opportunity that we’re not going to have in the next World. In this world, 
you can look at a righteous person, a tzaddik, an adom gadol, but in the Next World, you won’t get near tzaddikim. You won’t get 
within a million miles of their mechitzah! So he says, chap areine in this world. You know what it means to look at a man who’s living 
in Olam Haba, while he’s living in this world?! When I look at Rav Chaim Kanievsky, I think, “This is the man who’s existing in Olam 
Haba right now.” What is Olam Haba? Olam Haba is where you sit, and you learn Torah non-stop without any hefsek. You learn 
Torah kol hayom kulo. You have no sheiychus to bodily functions. Rav Chaim is a man who doesn’t know if he ate breakfast or he 
didn’t eat breakfast, if he ate lunch or he didn’t eat lunch. They put food in front of him, and he eats it. The Chazon Ish (1878-1953) 
once testified about himself that he had no idea if he ate breakfast at all. He said it to R’ Shlomo Lorincz (1918-2009): “I just know 
that whatever my wife puts here, I eat it. Afterward, I don’t remember if I ate it or didn’t eat it.” I was thinking, “Is such a thing possible 
by me?” No, by me, it’s not possible. If somebody were to ask me, “Did you go to the bathroom today?” I would say, “I don’t know, I’ll 
have to think about it. I don’t know offhand.” “How many times did you go?” “I have no idea!” B”H, I have no sheiychus to that, so I 
don’t remember it. But there are some people who live in those details and can tell, for example, how many times they changed the 
diapers on their kid, etc. It’s like Rav Chaim doesn’t know if he is in this world because his world is kulo Torah v’Avodah v’Chessed. 
He’s an Olam Habadike Yid in this world. It’s moiradik! 

I remember going and watching him as a bachur. I walked into Kollel Chazon Ish. It was a full beis medrash. I asked somebody, 
“Is R’ Chaim Kanievsky here?” He said, “Sure!” I walked up to the front and started looking for Rav Chaim. I returned to the back, 
and asked, “Where is Rav Chaim Kanievsky?” They pointed him out to me, “He’s over there.” And I saw a person in his shirt sleeves, 
no jacket and hat, with a big tallis katan, draped over his shtender, in a deep sleep. “No, no,” I said, “I am looking for Rav Chaim 
Kanievky.” I figured it was some guy who sits there to make sure that people don’t come around and bother him. In those days, Rav 
Chaim wasn’t so famous. I remember walking on the street one day, and I saw him walking. I was sure it was him. I ran up to him 
and asked if it was okay if I accompanied him. And he said, “Why not?” I accompanied him, and I asked him a few questions. He 
was a very friendly man. This is a living Sefer Torah and I’m watching that sefer Torah leiging in learning with my own eyes. He’s a 
Sefer Torah. That’s what he is. Do we have a musag what that is?

WHAT CAUSED YITZCHAK’S AVINU’S BLINDNESS?
But you know what we do see instead? We see reshaim, wicked people. And by seeing wicked people, that messes up our 

penimiyus. It puts rot in there. It makes us farfoilet from the inside in the most awful way. Who is greater than the olah temima, 
Yitzchak Avinu? He sacrificed his life for Hashem! He is the shpitz, he’s the pinnacle of avodas Hashem and mesirus nefesh. There 
is no one like him. And yet the Torah says that his eyes were weakened, and he couldn’t see. The Gemara (Megillah 28a) talks 
about why he couldn’t see. Do you know what the Gemara says? He couldn’t see because he looked at his wicked son, Eisav 
HaRasha.5 

Yitzhack Avinu - that tzaddik - looked in the face of his son, Eisav HaRasha, and it blinded him! It messed him up! It’s a very 
very serious חירוב, so it’s a miracle that nowadays we can even see with thick glasses and we all are not walking around like 

4 ארבש השהנ "לכ אבי עלום ערבוין נפליו נבכי מורן" וכ', כד' "רואב נפי מלך חיים", ארבוי' זו ד"אבי עלום ערבוין נפליו" מזה ניתן לכל אחד חיתו, כומו בשעת רבהיהא תכיב ביום הזה "ויאר קלאים וכ' אשר עשה הנהו 

טבו" וכ', ומזה קתניים העלום, כן לכב שהנ מתעררו ארי' זו לחדש קיום העלום, וכו'. )שתפ אמת על ר"ה, רתמ"ד(
5 ר"א אמר עיניו תוהכ שאנמר )ארבשית כז, א( ויהי כי זקן יצחק הכתוין עיניו מתואר משום אדסלכת בעשו רהשע. וְְהָָא גְְּרַַמָָא לֵֵיהּ? וְְהָָאָָמַַר רַַבִִּי יִִצְְחָָק: לְְעוֹלָָם אַַל תְְּהִִי קִִלְְלַַת הֶֶדְְיוֹט קַַלָָּה בְְּעֵֵינֶֶיךָ, שֶֶׁהֲֲרֵֵי אֲֲבִִימֶֶלֶֶךְ קִִלֵֵּל אֶֶת 

שָָׂרָָה, וְְנִִתְְקַַיֵֵּים בְְּזַַרְְעָָהּ, שֶֶׁנֶֶּאֱֱמַַר: ״הִִנֵֵּה הוּא לָָךְ כְְּסוּת עֵֵינַַיִִם״: אַַל תִִּקְְרֵֵי ״כְְּסוּת״, אֶֶלָָּא ״כְְּסִִיַַּית עֵֵינַַיִִם״! הָָא וְְהָָא גְְּרַַמָָא לֵֵיהּ. רָָבָָא אָָמַַר, מֵֵהָָכָָא: ״שְְׂאֵֵת פְְּנֵֵי רָָשָָׁע לֹאֹ טוֹב״
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R’ Sheshes and R’ Yosef, blind. You have to thank Hashem for that, but you have to know it’s not a davar pashut. 

DOR HAMABUL WAS MASHPIAH EVEN ON ANIMALS!
The Beis Halevi says that at the time of the flood the animals became messed up. How did the animals become messed up? 

They conducted themselves in their personal behavior in ways that were most foreign to animals. How does it happen?! The Beis 
Halevi says it happened because they were neighbors of human beings! There were people who were living at the time who didn’t 
conduct themselves like human beings are supposed to in private affairs; they conducted themselves like animals, and that חירוב 
was mashpiah on the behavior of the animals! You know what kind of a moreidike zach that is? They were mashpia on animals! 

LIVE NEXT TO TZADDIKIM AND YESHIVOS! 
In the beginning of Chumash Bamidbar, the Torah also teaches us about the tremendous ma’alah of a טהבו  good“) אריה 

seeing”), in a contradistinction of Korach and his eidah. The Kehas family was from the family of Leviim. It was the most respectable 
family around. Shevet Reuven lived next to them and joined the machlokes with Kehas because they were neighbors! It’s very 
plausible that Korach never even talked to them because he was a giant - he was from the most illustrious family of Leviim, the ones 
who carried the Aron. Just to look at someone who carried the Aron must have been amazing!  They looked at Korach. But Korach 
was messed up, so they got messed up, too.

On the other hand, the pasuk (Bamidbar 3:38) teaches us that “Moshe, Aharon and his sons dwelled in front of Mishkan” and 
the encampment of Yehuda was near Moshe and Aharon and his sons, and next to them were Yesochar and Zevulin.6 And Rashi 
(ibid) says, טֹוֹב לַַצַַּדִִיק טוֹב לִִשְְׁכֵֵונ, that because they were the neighbors of Moshe and Aharon and his sons, who were completely 
dedicated to being osek baTorah, shevet Yehuda became Gedolim b’Torah, Yisochar became Gedolim b’Torah, and even Zevulin 
became Gedolim b’Torah! Just because they were neighbors.7 Amazing! Unbelievable! 

A person who is zoiche to live next to an adom gadol is in a makom kodesh - that is unbelievably valuable. As I mentioned, my 
zeide (R’ Avigdor Miller) used to always say that the biggest ma’alah of his shul was where it was placed. The shul was three doors 
down from the Mirrer Yeshiva. He used to expound and extol the mazel of the balabatim in the shul, that they can walk out and rub 
shoulders with the Roshei HaYeshiva of the Mir in Brooklyn, with the Rebbeim of the Mir, with a yungeleit from the Mir and with the 
bachurim of the Mir. Even if they never said a word to them, just to see them is a ma’alah of such a degree that it’s unbelievable! 

NOT GAZING AT A RASHA ISN’T JUST A MIDDAH TOVA…  
Knowing this preface now, we can understand the Gemara in Megillah (ibid), which says, אָָסוּר לְְאָָדָָם לְְהִִסְְתַַּכֵֵּל בְְּצֶֶלֶֶם דְְּמוּת אָָדָָם רָָשָָׁע, 

it is prohibited the gaze at the face of a wicked person. The Maharsha explains, based on sifrei Kabalah, that tumah can actually 
be seen in the face of a rasha.8 So you know what will happen if you look? The ruach ha’tumah of that rasha now comes upon you! 
Just like by looking at the Sefer Torah, you get kedusha - so, too, by looking at the face of a rasha the same thing happens, but just 
the opposite. No difference! How many aveiros did he chap? How much rishus? How many sins did he commit? This is a kli tamei, 
a broken, impure vessel, full of aveiros! In Avos D’Rabbi Nassan (30:3) it says that someone who attaches himself to sinners, even 
though he never did their sinful actions, will nevertheless be punished just like them; and similarly, someone who attaches himself 
to those who do mitzvos, even if he doesn’t emulate their behavior, he will receive sechar like them - obviously to a certain degree.9 
Can you imagine that?!

Not to look at a rasha is not a midas chassidus. It says in the Gemara - assur! It’s prohibited! There is a story about Maharil 
Diskin from Brisk (1818-1898), an adom gadol she’baanakim. He was a giant among giants! Once someone brought up trumped-
up charges against him, and they hired a very fancy attorney, who was Jewish but wasn’t frum, to defend him. R’ Yehoshua Leib 
refused to pick up his eyes to look at that attorney. He talked to him, but he never looked at him! So the attorney asked him, “Why 
don’t you look at me?” And he said it says in the Gemara it’s prohibited to look at the face of a wicked person. He wouldn’t do it. 
You understand? 

When you look at a rasha, do you realize what happens? What is the mind of a wicked person preoccupied with? Is it 
preoccupied with a cheshek haTorah? Is his mind in a deep desire to study Torah? No. He’s a sonei Torah.  Does he have 

an interest in attaching himself to Hashem? No. The last thing he wants is to attach himself to Hashem Yisbarach. So now you look 
at the face of a rasha, and then you want to daven. You know what you will discover? You will find out that your mind is completely 
befuddled, and you cannot attach yourself to Hashem. And you can’t figure out where in the world this blockage came from. Now, 
people tell you, “דַַּעְְתּוֹ שֶֶׁל אָָדָָם מְְעֹֹרֶֶבֶֶת עִִם הַַבְְּרִִיּוֹת - you have to be nice to people.” So you have to tell them what Mesilas Yesharim 
(5:26) says, that if people tell you this Chazal (that you have to be nice to people) you have to let them know that this statement 
specifically refers to someone who behaves like human being: אָָדָָם מַַעֲֲשֵֵׂי  אָָדָָם שֶֶׁעוֹשִִׂים   But people who act like animals, you .בִִּבְְנֵֵי 
should not be associated with them.10 

SOME LESSONS FROM CORONAVIRUS 
I learned this lesson from how people behave in the coronavirus. When I see people who are makpid gamur (very strict) with 

masks, gloves, and distancing, and even now - when the virus, Baruch Hashem, is largely behind us - they are still choshesh about 
a distant possibility that somebody may be asymptomatic, maybe there is a sfeik sfeika that something might happen to them. 

6 וְְהַַחֹֹנִִים לִִפְְנֵֵי הַַמִִּשְְׁכָָּן קֵֵדְְמָָה לִִפְְנֵֵי אֹֹהֶֶל מוֹעֵֵד מִִזְְרָָחָָה מֹֹשֶֶׁה וְְאַַהֲֲרֹֹן וּבָָנָָיו שֹֹׁמְְרִִים מִִשְְׁמֶֶרֶֶת הַַמִִּקְְדָָּשׁ לְְמִִשְְׁמֶֶרֶֶת בְְּנֵֵי יִִשְְׂרָָאֵֵל וְְהַַזָָּר הַַקָָּרֵֵב יוּמָָת 

ן - טוֹב לַַצַַּדִִיק טוֹב לִִשְְׁכֵֵנוֹ, לְְפִִי שֶֶׁהָָיוּ שְְׁכֵֵנָָיו שֶֶׁל מֹֹשֶֶׁה שֶֶׁהָָיָָה עוֹסֵֵק בַַּתּוֹרָָה, נַַעֲֲשׂוּ גְְדוֹלִִים בַַּתּוֹרָָה, שֶֶׁנֶֶּאֱֱמַַר "יְְהוּדָָה מְְחֹֹקְְקִִי" )להתים ס, ט(, "וּמִִבְְּנֵֵי  7 משה רהאון נבויו. וּסְְמוּכִִין לָָהֶֶם דֶֶּגֶֶל מַַחֲֲנֵֵה יְְהוּדָָה, וְְהַַחוֹנִִים עָָלָָיו יִִשָָּׂשכָָר וּזְְבוֻּלֻ

ן מֹֹשְְׁכִִים בְְּשֵֵׁבֶֶט סֹֹפֵֵר" )שפוטים ה, יד( )רש"י שם( יִִשָָּׂשכָָר יוֹדְְעֵֵי בִִינָָה וְְגוֹ' מָָתַַאיִִם" )הדי"א י"ב( - רָָשֵֵׁאי סַַנְְהֶֶדְְרָָאוֹת, "וּמִִזְְּבוֻּלֻ
8 אסרו הלסלכת לצבם דמתו דאם רשע וכ'. אוהו כענין תללק הלאים ולתי וגו' וע"פ חכמי המלבוקים כי תרכה נפיהם עהתנ בם שיש לצבם דמתו מהאר דאם הרוצ ורחנית לטבו וא רלע פכי מעשיו דצל הטהרה וא דצל 

הטומהא אוסרו הלסלכת דצל הטומהא ע"ד לא ונפת לא לאהילים ומה"ט אקמר בסמוך אלד אסלכתי בעדבוי בכוכים ותרוצד מדצ הטומהא ומייתי ליה שנ' אלול נפי גו' אם באיט אום אראך שאוה לשון לופכ מהרו גם על 
הרוצה ורהחני דצל הטומהא )חיודשי אגתוד על מגיהל כ״ח א(

9 ברי עקיאב ואמר לכ המקבד בערבוי עביהר אע״פ שאל עשה כמעשיהם רהי זה מלבק רופעתונ כיאצו הבן לכו המקבד בעושי מהוצ אע״פ שאל עשה כמעשיהם רהי זה מלבק שרכ
10 וְְהוּא מָָה שֶֶׁשְְּׁלֹמֹֹה מַַזְְהִִיר וְְאוֹמֵֵר )שם דכ(: וְְעִִם שׁוֹנִִים אַַל תִִּתְְעָָרָָב. כִִּי אִִם יֹמַַאר לְְךָ אָָדָָם )תובותכ יז(: לְְעוֹלָָם תְְּהֵֵא דַַּעְְתּוֹ שֶֶׁל אָָדָָם מְְעֹֹרֶֶבֶֶת עִִם הַַבְְּרִִיּוֹת, אַַף אַַתָָּה אֱֱמֹֹר לוֹ, בַַּמֶֶּה דְְבָָרִִים אֲֲמוּרִִים, בִִּבְְנֵֵי אָָדָָם שֶֶׁעוֹשִִׂים מַַעֲֲשֵֵׂי 

אָָדָָם, אַַךְ לֹאֹ בִִּבְְנֵֵי אָָדָָם שֶֶׁעוֹשִִׂים מַַעֲֲשֵֵׂי בְְּהֵֵמָָה. וּשְְׁלֹמֹֹה מַַזְְהִִיר עוֹד )משלי יד(: לֵֵךְ מִִנֶֶּגֶֶד לְְאִִישׁ כְְּסִִיל. וְְדָָוִִד הַַמֶֶּלֶֶךְ אָָמַַר )להתים א(: אַַשְְׁרֵֵי הָָאִִישׁ אֲֲשֶֶׁר לֹאֹ הָָלַַךְ וְְגוֹ', וּכְְבָָר פֵֵּרְְשׁוּ, זִִכְְרוֹנָָם לִִבְְרָָכָָה )ע"ז יח(: אִִם הָָלַַךְ, סוֹפוֹ לַַעֲֲמֹֹד 
וְְאִִם עָָמַַד, סוֹפוֹ לֵֵשֵֵׁב. וְְאוֹמֵֵר )להתים וכ(: לֹאֹ יָָשַַׁבְְתִִּי עִִם מְְתֵֵי שָָׁוְְא וְְגוֹ' שָָׂנֵֵתִִאי קְְהַַל מְְרֵֵעִִים וְְגוֹ'.
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But what is Hashem teaching me when I see them? Hashem is teaching me how I should conduct myself when I see an adam 
rasha. When you see a person who’s against Hashem, who lives a life of sin and he is proud of it, and he is an emese rasha, you 
should put on masks, gloves, and wrap yourself into anything you can wrap yourself in - put on a burka - and distance yourself from 
him! Now, the guy will laugh at you, but you tell the guy, “I don’t want to catch anything. You know, Dr. Fauci said ‘to be careful,’ so 
I am being extra careful.” I don’t know why the rabbis are not putting up signs that we have to wear “protective behavior” when we 
go amongst the המון עם and reshaim so as not to become infected and contaminated by their behavior.

TALKING WITH HORSE TRADERS RUINED YOUR KAVANAH
There was once a businessman who bought and sold horses. He came before R’ Menachem Mendel of Riminov (1745-1815), 

a famous Chassidic Rebbe. This man poured out his heart to the rebbe, saying that he had a difficult time during prayer. He said 
that the most foreign thoughts would get into his mind when he would pray and he could not focus at all on his prayers. He said he 
tried to daven and ask Hashem for help, he tried segulos from sefarim to stop these foreign thoughts invading his mind, but nothing 
worked. So R’ Menachem Mendel said to him, “Tell me your seder hayom.” Describe to me what you do during the day. So the man 
said that he gets up, then he goes to work and he tells him all the things that he does the entire day before he goes to sleep. R’ 
Menachem Mendel said, “In the morning you spend a lot of time with horse traders, people who sell and buy horses, right?” “Right.” 
“Tell me, what kind of people are they? What kind of discussions and conversations do they hold?” And he already saw that they 
were not the greatest of tzadikim. R’ Menachem Mendel said, “Ah, now I understand the issue at hand! All your foreign thoughts 
do not come from your own self. You should know that these מחשתוב זתור - ‘foreign thoughts’ that are not yours.” Do you see this 
unbelievable chiddush? You can have a thought that’s not your thought! It somehow came into your mind, it’s a stranger’s thought, 
that’s why it’s called מחשתוב זתור. “Because you were mebadek, because you connected with those people, and you looked at 
them and spoke to them. That is what putting those מחשתוב זתור in your mind. But if you will be mekabel upon yourself to distance 
yourself from the bad influences, these מחשתוב will leave your mind.” As the story goes, the man did that and he found the key for 
him to be able to daven with a clear mind. Who knows how many of us have tried to daven, but because of something that we saw, 
some attachment to a davar ra, something that wasn’t even our thought - but it’s something that we picked up - entered our minds 
and messed up our tefillah.

There was once a big tzaddik, known as the Kadosh of Lechowicz, and one of his chassidim had a spirit (i.e. dibbuk) enter 
him and it caused him to speak all kind of nivul peh and devarim asurim. He started saying “things from the world” and his family 
was suffering tremendous humiliation with his behavior. The guy started breaking things, breaking windows. He was possessed 
by a spirit. So  his children brought him to the Kadosh of Lechowicz, who was his Rebbe, and they asked him to save his chassid. 
They brought this man into the Rebbe’s house and suddenly the chandeliers started shaking. The Kadosh of Lechowicz said, “Who 
has the chutzpah to come into my house and shake my chandeliers?!” At that point, they stopped shaking. It was the ruach in that 
person who caused this. The Kadosh of Lechowicz finally said, ”I cannot help you, but I will tell you what happened: your father had 
a good friend and this friend died recently. This friend was a living, walking cesspool of evil and now, that he’s in the next world, he 
is undergoing tremendous judgments. All the people who were attached to him are being affected by him. Your father was the most 
attached to him - so what your father is getting now is the ruach ra from his friend, and that’s why I cannot help you. This is what 
your father absorbed from that friend. The only thing I can tell you is to be mekabel, as a family, to learn Mishnayos for that person’s 
neshama to try to get him a tikkun, and if he will get his tikkun, your father will also get some respite and some menuchas hanefesh.” 

Rabbosai, let’s take this seriously, and strengthen ourselves to look at tzaddikim and to avert our eyes from looking at reshaim. 
And if you have a neighbor who is a rasha, run away from him. 

The episode of Korach’s fall from greatness together with members of Shevet Reuven illustrates the power of 
being connected to an evil neighbor. When living next to somebody, you will inevitably see them, and that seeing 
creates an attachment between you and the person you see. Seeing something gives it a koach of chiyus, its 
essential existence. There are many proofs to this in the Torah: from וַַיַַּרְְא אֱֱלֹקים at Brias Haolam, to Moshe seeing 
Eretz Yisrael and looking at Am Yisrael, to Hashem looking at a person on Rosh Hashanah. We have a positive 
opportunity to be influenced for the good by looking at people and objects that are saturated with kedushah, 
such as a tzaddik and a Sefer Torah. The negative side of this phenomenon is expressed in the Gemara’s issur 
of not looking at evil people and not associating with people who are saturated in evil. Whomever we associate 
ourselves with influences our behavior and the quality of our tefillos. This points us toward the obligation to look 
at tzaddikim, Roshei Yeshivah, and yeshiva bachurim, and to avoid the hazard of looking at reshaim in the same 
way you’d run to protect yourself from a plague. This week (bli neder), I will try to find one opportunity a day to 
look at a tzaddik, if possible in real life, and to focus on looking at holy objects in general, such as objects used 
for a mitzvah, or the letters in a sefer Torah. At the same time, I will seriously try to avoid looking at reshaim, such 
as on the news or in advertisements.

In Conclusion
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